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סנהדרין דף י

בס"ד

Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

The number of judges
required to give

מכות

רמז לעדים זוממין
שלוקין

ועשיתם לו
כאשר זמם לעשות לאחיו

עיבור החדש
בשלשה

קידוש החודש

עיבור השנה
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Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

תנא קמא
 מכות

 בשלשה

רבי ישמעאל
 מכות

בעשרים ושלשה

דיינים  23 דיינים 3 

תנא קמא
 מכות  בשלשה

Although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע

The pluralized words והצדיקו and והרשיעו
cannot be used to increase the number to 7 judges,

because these words are needed to teach

כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום

Is pluralized and teaches - two judges.
ואי� בית די� שקול

מו�יפי� עליה� עוד אחד 
Since a Bais Din cannot consist of an even number,

another judge is added;
הרי כאן שלשה

However, if they cannot be punished with כאשר זמ�, 
the words והצדיקו and והרשיעו teach

that they are punished with Malkos instead.

רמז לעדי� זוממי� שלוקי�
Generally two witnesses, who were found, through הזמה,

to have testified falsely, are punished with

ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
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בס"ד

Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

רבי ישמעאל
מכות  בעשרים ושלשה

1

2

אביי
אתיא רשע רשע מחייבי מיתות

We derive it through a גזירה שוה of the word רשע

The Pasuk of מלקות states
והיה אם בן הכות

הרשע

The Pasuk of מיתת ב"ד states
 אשר הוא רשע

למות

מה להל� בעשרי� ושלשה
א	 כא� בעשרי� ושלשה
Just as מיתת ב"ד requires 23 judges,

so too, מלקות requires 23 judges.

רבא
מלקות במקו� מיתה עומדת

.מיתה is considered a form of מלקות

because the Pasuk states
ונקלה אחיך לעיניך

Which we interpret as follows:
אחר שלקה אחיך בעינא

וליכא 
After he receives Malkos he shall live as your brother.

Nevertheless, the Torah does not want him to actually die, 
and therefore,

מלקות בעי אומדנא
Bais Din must make an assessment beforehand

that the person is able withstand the 39 lashes of Malkos and 
will not die. And if he cannot withstand it, they must reduce 

the number of lashes so that he will not die,

As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות

ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 

deserves to die, and for a לאו
the Torah assigned the מיתה of Malkos.
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בס"ד

Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

עיבור החודש בשלשה
משנה

:is essentially a two-part process קידוש החדש

חישוב דעיבור
The בית די� calculates, deliberates and decides whether to… 

Leave the outgoing month 
as a

חודש ח�ר
A short month of 29 days;
And declare the 30th day 

of the outgoing month
as ראש חודש, the 1st day of 

the incoming month.

Extend the outgoing month
as a

חודש מלא
A full month of 30 days;
And declare the 31st day
of the outgoing month

as ראש חודש, the 1st day of
the incoming month.

1

2

עיבור החודש בשלשה

קידוש החודש
The בית די� formally proclaims the day as ראש חודש

by declaring מקודש.

Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא,

If Bais Din does not proclaim the 30th day to be ראש חודש,
it automatically remains part of the previous month. 

And as Rashi adds;
אמירה זו למה

Why is a Bais Din required to formally declare עיבור?

The Gemara asks however,
לא ליקדשא וממילא לעבר

as Rashi explains;
משמע שצריך שלשה לומר

מעובר החודש
A Bais Din of three judges is required to formally 
declare the 30th day as part of the previous month, 

and it thereby becomes a חודש מלא,
a full month of 30 days.
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בס"ד

Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

1

2

אביי
תני קידוש החודש

The Mishnah does not refer to עיבור
but rather to קידוש החודש.

קידוש החדש בשלשה
Three judges are required to accept testimony of the 

witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.

According to אביי and a supporting ברייתא;
 ועל כל חדשי השנה קאי 

Every month,
regardless of whether ראש חודש is on the 30th or 31st day

Bais Din must formally proclaim the day as ראש חודש
by declaring מקודש 

רבא
קידוש ביום עיבור בשלשה

אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day,

does Bais Din proclaim מקודש,
but on the 31st day there is no requirement of קידוש,

because our Mishnah follows…
 רבי אלעזר בר' צדוק

א� לא נראה בזמנו
אי� מקדשי� אותו 

שכבר קידשוהו בשמי�
Bais Din proclaims מקודש only if they establish ראש חודש

on the 30th day.
But, Bais Din does not proclaim מקודש

if they establish the new month on the 31st day, since Heaven 
has already sanctified the new moon on the 31st day.

It’s not necessary to proclaim ראש חודש on the 31st day
if בית די� did not proclaim ראש חודש on the 30th day,

because it cannot go longer
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Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

רב נחמן
קידוש אחר עיבור בשלשה

ביום עיבור ליכא קידוש
Bais Din proclaims מקודש

only if they establish ראש חודש on the 31st day.
But, Bais Din does not proclaim מקודש

if they proclaim ראש חודש on the 30th day,
because the Mishnah follows…

פלימו
בזמנו אי� מקדשי� אותו

שלא בזמנו מקדשי� אותו
Bais Din proclaims מקודש only

if they establish ראש חודש on the 31st day,
because since ראש חודש is past the natural cycle of the 

moon, this requires the strengthening of Bais Din.
But, מקודש if they proclaim ראש חודש

on the 30th day,

3

because as Rashi explains 
שא"צ לעשות חיזוק לדבר

שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 

does not need the strengthening of Bais Din.

4
רב אשי

The Mishnah does not refer to קידוש at all,
but rather to  

חישוב דעיבור
A Bais Din is required to determine whether or not

they need to add a day to the previous month.

because the Pasuk states
וקדשתם את שנת החמשים שנה

שני� אתה מקדש
ואי אתה מקדש חדשי� 

There is a concept only of sanctifying a year, 
but not of sanctifying a month.

רבי אליעזר
בי� בזמנו בי� שלא בזמנו

אי� מקדשי� אותו 
Regardless of whether ראש חודש is on the 30th or 
31st day, Bais Din does not proclaim מקודש in any 

months,

But they do not proclaim מקודש
regardless of whether ראש חודש is on the 30th or 31st day, 

because our Mishnah is the opinion of
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בס"ד

Intro

Today we will בע"ה learn דף י' of מסכת סנהדרין
Some of the topics we will learn about include.

The Machlokes רבי ישמעאל וחכמים regarding
מכות
The number of judges required to sentence a person, who 
transgresses a לאו, to מלקות.

רמז לעדים זוממין שלוקין
Generally two witnesses who were found to have testified 
falsely, through הזמה, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, they 
are instead punished with Malkos.

The four explanations to the Mishnah’s Halachah of
עיבור החדש בשלשה

Which is based on four opinions of תנאים regarding
קידוש החודש
When Bais Din initiates ראש חודש, whether they are also 
required to proclaim מקודש, the new month is sanctified?

The Machlokes in the Mishnah regarding
עיבור השנה
The number of judges required to establish a leap year. 

So let’s review …

The Gemara continues explaining the Mishnah at the 
beginning of the Perek:
The תנא קמא says
מכות בשלשה
For Malkos, 3 judges are sufficient.

משום רבי ישמעאל אמרו
בעשרים ושלשה
For Malkos, 23 judges are required.

And the Gemara explains their reasoning as follows:
The תנא קמא holds
מכות בשלשה
Because the Pasuk of מלקות states
כי יהיה ריב בין אנשים
ונגשו אל המשפט ושפטום
The word ושפטום is pluralized and teaches
שנים
Two judges; and since
ואין בית דין שקול
מוסיפין עליהם עוד אחד 
Since a Bais Din cannot consist of an even number, 
another judge is added;
הרי כאן שלשה

And although the Pasuk does continue with
והצדיקו את הצדיק
והרשיעו את הרשע
The pluralized words והצדיקו and והרשיעו cannot be used to 
increase the number to 7 judges, because these words are 
needed to teach
רמז לעדים זוממין שלוקין
Generally two witnesses, who were found, through הזמה, 
to have testified falsely, are punished with
ועשיתם לו כאשר זמם לעשות לאחיו
In the form in which they intended to harm the defendant;
However, if they cannot be punished with כאשר זמם, the 
words והצדיקו and והרשיעו teach that they are punished with 
Malkos instead.

This explains the תנא קמא’s opinion of
מכות בשלשה

However, רבי ישמעאל holds
מכות בעשרים ושלשה
And the Gemara gives two sources.
1.
says אביי
אתיא רשע רשע מחייבי מיתות
We derive it through a גזירה שוה of the word רשע:
The Pasuk of מיתת ב"ד states
אשר הוא רשע למות 
And the Pasuk of מלקות states
והיה אם בן הכות הרשע

מה להלן בעשרים ושלשה
אף כאן בעשרים ושלשה
Just as מיתת ב"ד requires 23 judges, so too, מלקות requires 23 
judges.

2.
explains רבא
מלקות במקום מיתה עומדת
.מיתה is considered a form of מלקות
As Rashi explains
דכיון דעבר על אזהרת בוראו ראוי הוא למות
ומיתה זו קנס עליו הכתוב
A person who transgressed Hashem’s commandment 
deserves to die, and for a לאו the Torah assigned the מיתה 
of Malkos.

Nevertheless, the Torah does not want him to actually die, 
and therefore,
מלקות בעי אומדנא
Bais Din must make an assessment beforehand that the 
person is able withstand the 39 lashes of Malkos and will 
not die. And if he cannot withstand it, they must reduce the 
number of lashes so that he will not die, because the Pasuk 
states
ונקלה אחיך לעיניך
Which we interpret as follows:
אחר שלקה
אחיך בעינא 
וליכא 
After he receives the Malkos he shall live on as your 
brother.
======

The Mishnah continues:
עיבור החודש בשלשה

The Gemara points out that the process of what is 
generally referred to as קידוש החדש is essentially a 
two-part process:
1.
חישוב דעיבור
The בית דין calculates, deliberates and decides whether to 
leave the outgoing month as a
חודש חסר
A short month of 29 days;
And declare the 30th day of the outgoing month as ראש 
;the 1st day of the incoming month ,חודש
Or extend the outgoing month as a
חודש מלא
A full month of 30 days;
And declare the 31st day of the outgoing month as ראש 
.the 1st day of the incoming month ,חודש
2.
Step 2 is
קידוש החודש
The בית דין formally proclaims the day as ראש חודש by 
declaring מקודש.

However, the Mishnah does not use any one of the above 
terms, but rather the term
עיבור החודש בשלשה
Taken literally, it would be understood to be a third, 
in-between step, in the case of a חודש מלא, as Rashi 
explains;
משמע שצריך שלשה לומר
מעובר החודש
A Bais Din of three judges is required to formally declare 
the 30th day as part of the previous month, and it thereby 
becomes a חודש מלא, a full month of 30 days.
The Gemara asks however,
לא ליקדשא וממילא לעבר
And as Rashi adds;
אמירה זו למה
Why is a Bais Din required to formally declare עיבור? ®
If Bais Din does not proclaim the 30th day to be ראש חודש, 
it automatically remains part of the previous month. 

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

Therefore, the Gemara offers four explanations of the 
Mishnah’s terminology
עיבור החודש בשלשה
And it’s based on four opinions of whether בית דין must 
always formally proclaim ראש חודש of the new month by 
declaring מקודש:

1.
explains אביי
תני קידוש החודש
The Mishnah does not refer to עיבור but rather to קידוש 
.החודש
קידוש החדש בשלשה
Three judges are required to accept testimony of the 
witnesses who saw the new moon, and to proclaim the day 
as ראש חודש of the new month by declaring מקודש.
According to אביי and a supporting ברייתא;
® ועל כל חדשי השנה קאי ®
Every month, regardless of whether ראש חודש is on the 
30th or 31st day, Bais Din must formally proclaim the day 
as ראש חודש by declaring מקודש 

2.
:says the Mishnah is understood as follows רבא
קידוש ביום עיבור בשלשה
אחר עיבור ליכא קידוש
Only on the day of עיבור, the 30th day, Bais Din proclaims 
 ,קידוש but on the 31st day there is no requirement of ,מקודש
because our Mishnah follows the opinion of
who said רבי אלעזר בר' צדוק
אם לא נראה בזמנו
אין מקדשין אותו 
שכבר קידשוהו בשמים
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 30th day.
But, Bais Din does not proclaim מקודש if they establish 
the new month on the 31st day, since Heaven has already 
sanctified the new moon on the 31st day.
It’s not necessary to proclaim ראש חודש on the 31st day if 
 on the 30th day, because ראש חודש did not proclaim בית דין
it cannot go longer. 
 

3.
 says the Mishnah is understood as follows רב נחמן
קידוש אחר עיבור בשלשה
ביום עיבור ליכא קידוש
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because the Mishnah follows the ראש חודש
opinion of פלימו who says
בזמנו אין מקדשין אותו
שלא בזמנו מקדשין אותו
Bais Din proclaims מקודש only if they establish ראש חודש 
on the 31st day, because since ראש חודש is past the natural 
cycle of the moon, this requires the strengthening of Bais 
Din.
But, Bais Din does not proclaim מקודש if they proclaim 
 on the 30th day, because as Rashi explains ראש חודש
שא"צ לעשות חיזוק לדבר
שהרי בזמנו בא 
Since ראש חודש is within the natural cycle of the moon it 
does not need the strengthening of Bais Din.

4.
 at all, but קידוש says the Mishnah does not refer to רב אשי
rather to  
חישוב דעיבור
A Bais Din is required to determine whether or not they 
need to add a day to the previous month. But they do not 
proclaim מקודש regardless of whether ראש חודש is on the 
30th or 31st day, because our Mishnah is the opinion of רבי 
who says אליעזר
בין בזמנו בין שלא בזמנו
אין מקדשין אותו 
Regardless of whether ראש חודש is on the 30th or 31st day, 
Bais Din does not proclaim מקודש in any months, because 
the Pasuk states
וקדשתם את שנת החמשים שנה
שנים אתה מקדש
ואי אתה מקדש חדשים 
There is a concept only of sanctifying a year, but not of 
sanctifying a month.
======

The Mishnah continues
עיבור השנה בשלשה
דברי רבי מאיר
 holds that three judges are sufficient to decide רבי מאיר
whether to add a 13th month and establish a leap year.
disagrees and says רבן שמעון בן גמליאל
בשלשה מתחילין
Three judges are required initially to determine whether
לישב
Whether Bais Din needs to convene to discuss this matter;
If the majority rules לישב, then
בחמשה נושאין ונותנין
Five judges are required to discuss whether
צריכה
Whether there is a need to establish a leap year;
If the majority rules צריכה, then
גומרין בשבעה
Seven judges are required to actually proclaim the leap 
year. However,
ואם גמרו בג' מעוברת
 if only three judges finalized it, a leap year is ,בדיעבד
established.

And the Gemara offers two opinions as to the sources for 
s count of’רשב"ג
שלשה חמשה ושבעה
One says 
כנגד ברכת כהנים
The numbers three, five, and seven correspond with the 
three Pesukim of ברכת כהנים:
The first Pasuk has THREE words
יברכך ה' וישמרך
The second Pasuk has FIVE words
יאר ה' פניו אליך ויחנך
And the third Pasuk has SEVEN words
ישא ה' פניו אליך וישם לך שלום

While the other says the numbers three, five, and seven 
correspond with the number of appointees mentioned in 
the Pesukim;
שלשה כנגד שומרי הסף
חמשה מרואי פני המלך
שבעה רואי פני המלך

Intro

Today we will Be”H learn דף קע"ד of מסכת בבא בתרא.
Some of the topics we will learn about include:

ערבות
Guaranteeing a loan;
The Gemara discusses
1.
The difference between the expressions
 הלוהו
Lend him, which implies accepting the role of
ערב
A guarantor who assumes secondary responsibility after 
the debtor;
And
תן לו
Give to him, which implies accepting the role of
קבלן
One who assumes equal responsibility for the loan;

2.
יפרע מן הערב
When one can collect from an ערב first;
This may depend whether
יש נכסים ללוה
If the debtor owns property;

3.
ערב גובה מיתמי
Whether the ערב can collect the debt from the debtor’s 
orphans;

4.
עכו"ם
The Halachah regarding an ערב to a non-Jewish creditor, 
because
בתר ערבא אזלי
Non-Jews collect from the ערב first.

5.
ערב וקבלן
דכתובה ובעל חוב
The level of commitment of a ערב and a קבלן regarding a 
;a loan ,חוב vs. a כתובה
This may depend on whether
אית ליה נכסי ללוה
If the borrower has property;

So let’s review…

The Gemara continues discussing ערבות, serving as a 
guarantor on a loan;
And makes a distinction between two types of guarantors, 
an ערב, and a קבלן;
And cites three opinions:
1.
אמר רב הונא
If a guarantor tells a creditor,
הלוהו ואני ערב
Lend him and I am the guarantor; OR
הלוהו ואני פורע
Lend him and I will pay; OR
הלוהו ואני חייב
Lend him and I am responsible; OR
הלוהו ואני אתן
Lend him and I will give you;
כולן לשון ערבות הן
In all of these cases, the expression הלוהו, ‘lend him’ 
implies that the guarantor has accepted the role of an ערב.
As the Rashbam explains;
הוא יהיה לוה
ואני פורע אם לא יפרע לך
The ערב is essentially saying, “The borrower is primarily 
responsible, but if he will not pay, I will pay.”

However, if the guarantor says:
תן לו ואני קבלן
Give him and I am the קבלן; OR 
תן לו ואני פורע
Give him and I will pay; OR
תן לו ואני חייב
Give him and I am responsible; OR
תן לו ואני אתן
Give him and I will give you;
כולן לשון קבלנות הן
In all of these cases, the expression תן לו, ‘give him’ 
implies that the guarantor has accepted the role of a קבלן, 
as the Rashbam explains
שליחותיה דהאי דקאמר תן לו
עביד מלוה
The lender was acting upon the instructions of the 
guarantor, and so the קבלן is equally responsible for the 
loan.

The Gemara adds
הלוהו ואני קבלן
תן לו ואני ערב
If he used a mixed expression, saying, “Lend him and I 
will be a קבלן,” OR “Give him and I will be an ערב;”
לשון ערבות ערבות
לשון קבלנות קבלנות
The explicit terms of ערב or קבלן override the implicit 
terms of הלוהו or תן לו. 

The Gemara cites two other opinions:
2.
רב חסדא אמר
כולן לשון קבלנות הן
בר מהלוהו ואני ערב
We always assume that the guarantor accepted to be a 
 by referring to ;ערבות unless he uses both terms of ,קבלן
‘lending’ AND referring to himself as an ערב.
3.
רבא אמר
כולן לשון ערבות הן
בר מתן לו ואני נותן
We always assume that the guarantor accepted to be an 
 by referring to ;קבלנות unless he uses both terms of ,ערב
‘giving’ AND referring to himself as a קבלן.

The Gemara also refers to a third scenario:
ישא ויתן ביד
מיפטר לוה מיניה דמלוה
If the guarantor personally takes the money from the 
creditor and gives it to the borrower, the guarantor is 
actually considered the borrower and only he is responsi-
ble for the loan.

משנה
רבן שמעון בן גמליאל

בשלשה מתחילין
If Bais Din needs to convene

to discuss this matter;
בחמשה נושאין ונותנין

If they need to establish a leap year;
גומרין בשבעה

To actually proclaim the leap year.

רבי מאיר
 עיבור השנה

 בשלשה
 holds that רבי מאיר
three judges are 

su�cient to decide 
whether to add

a 13th month and 
establish a
leap year. However,

ואם גמרו בג' מעוברת
,if only three judges finalized it ,בדיעבד

a leap year is established.

Ttwo opinions as to the sources for רשב"ג’s count of
שלשה חמשה ושבעה

One says 
כנגד ברכת כהני�

The numbers  3, 5, and 7
correspond with the three 

Pesukim of ברכת כהני�:
The first Pasuk has 3 words

יברכך ה' וישמרך
The second Pasuk has 5 words
יאר ה' פניו אליך ויחנך
The third Pasuk has 7 words

ישא ה' פניו אליך
וישם לך שלום

The other says
The numbers 3, 5, and 7

correspond with
the number of appointees 

mentioned in the
Pesukim;
שלשה כנגד

שומרי ה�	
חמשה

מרואי פני המל�
שבעה

רואי פני המל�


